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Preface

The grand narrative about Israel’s Exodus from Egypt, mainly preserved in the Book of Exodus in the Hebrew Bible, holds momentous significance for ancient Israel, Jewish identity, Christianity, Islam and Western thought, and deeply impacted the formation of academic disciplines studying the ancient Near East. In its role as a pervasive theme, it has inspired artistic and popular imagination. Finally, the Exodus lies at the heart of a controversy about the reliability and origins of the Biblical narrative, not the least in the context of research on the emergence of Israel after the end of the Late Bronze Age.

This volume is the most innovative gathering of thought assembled on the topic of Israel’s Exodus from Egypt. In 9 sections, the volume presents papers first presented at Out of Egypt: Israel’s Exodus Between Text and Memory, History and Imagination, a conference at the University of California, San Diego, May 31 to June 3, 2013. The transdisciplinary perspective this book takes combines an assessment of past research with current knowledge on the topic and new perspectives for future study. Research from Egyptologists, archaeologists, Biblical scholars, computer scientists, and geoscientists appears in active conversation throughout the various chapters of this book. The 44 contributions by leading scholars from the United States, Canada, Great Britain, Israel, Germany, Switzerland, and Italy, unite a diverse group of hermeneutic approaches. They pertain to the text and later reception of the Exodus narrative, including its Egyptian and Near Eastern parallels, function as cultural memory in the history of Israel, the interface of the Exodus question with the emergence of Israel and archaeological fieldwork, and exploration of the text’s historicity. The historical geography and the environmental events described in the Exodus narrative and related texts receive thorough scientific analysis, reinforcing this volume’s transdisciplinary character. An important section is devoted to cyberarchaeology, visualization techniques, and museological presentation of the Exodus.

Exodus research is evocative of “World Building,” to use a phrase from Alex McDowell, production designer at the University of Southern California. World building is based on three pillars: “Storytelling is the most powerful system for the advancement of human capability due to its ability to allow the human imagination to precede the realization of thought; that all stories emerge logically and intuitively from the worlds that create them; and that new technologies powerfully enable us to sculpt the imagina-
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tion into existence.”[1] Through the practice of ancient world building described here, we hope to promote a new approach to transdiciplinary research.

Setting the Stage: Interdisciplinary Approaches to the Exodus Narrative

This volume commences with the conference’s keynote lectures. Jan Assmann perceives Exodus as a myth about the origin of a people and a religion. This myth simultaneously symbolizes the revolutionary turn in human history from cosmotheism to monotheism, the transition from the idea of a god immanent in or equivalent to nature, to the concept of one transcendent god beyond nature. He also traces the incomplete realization of this concept in Western history, where the recurrence of cosmotheistic trends and the reactions to counter cosmotheism kept the myth and symbol of Exodus alive until modern times. Ronald Hendel situates the cultural memory of the Exodus in a dialectic between historical memory and ethnic selffashioning. He locates the roots of the mnemohistory of the Exodus in the transition from the Late Bronze to the Iron Age. At that time, memories of the collapse of the Egyptian Empire in Canaan were transformed into a memory of liberation from Egyptian bondage that was narrativized as a myth of ethnic origins—expressed in its oldest form, the Song of the Sea, as Yahweh’s victory over the chaos represented by pharaoh. The dishonorable storyline of the Exodus, with a people fleeing from slavery, is for Manfred Bietak an indication of elements that are historically credible. From this, he reviews the available evidence from Egypt on the settlement of “Proto-Israelites” during the later Ramesside period. He infers that such groups would have settled in Egypt simultaneously with the Proto-Israelites in Canaan. In his conception, the collective memory of the Proto-Israelites suffering in Canaan under Egyptian oppression and those suffering in Egypt merged in the genesis of Israel’s myth of origin. The later belief in a stay of the Israelites at Tanis/ Zoan was then spurred by the transfer of archaeological remains from PiRamesse to Tanis and Bubastis. Israel Finkelstein reconstructs different historical stages of the narratives about Israel’s wanderings in the southern desert. He focuses on the eighth century with Israelite activity along the Arabian trade route; the transformation of the desert narratives in Judah under Assyrian rule in the seventh century; their elaboration under the Egyptian 26th dynasty; and the loss of knowledge about the southern desert after 560 BCE. These narratives would have enriched a tradition of salvation from Egyptian rule that developed between the sixteenth and tenth centuries BCE. This tradition was transferred from the lowlands to the northern part of the central highlands, where it became a charter myth of the kingdom of Israel. In contrast with these assessments that are skeptical of our ability to define a single Exodus event in the second millennium BCE and concentrate instead on the purpose and development of the narrative in the first millennium, Lawrence Geraty gives an overview of conservative and mainstream readings of the Exodus account. He attempts to situate an Exodus event in various historical contexts of the Egyptian Bronze Age, with a special focus on dates in the 18th and 19th dynasties, while also touching on other proposed Exodus dates between 2100 BCE and 650 BCE.

Science-Based Approaches to the Exodus

This section presents a scientific study of the eastern Nile delta and Sinai peninsula’s ancient environment. This includes a thorough assessment of scenarios that could either underlie events detailed in the Exodus narrative (for instance, plagues and the parting of the sea) from a conservative point of view, or scenarios that could have inspired the imagery behind the Exodus plagues and miracles, imagery that also appears in apocalyptic and ritual texts from the ancient Near East. Stephen O. Moshier and James K. Hoffmeier reconstruct the changing ancient physical geography of the region due to dynamic interactions between the Nile river system, Mediterranean Sea, and the tectonics of the Red Sea rift system. By combining field geology, archaeology, digital topography, and satellite imagery with geographic information technology, they produce a new map that reveals different positions of the Mediterranean coastline, lagoons, and the existence of Pelusiac Nile distributaries, lakes, and wetlands. By creating an accurate geophysical map for Exodus research, this recreated geography helps to delineate the path of the ancient coastal road between Egypt and Palestine. Mark Harris gives a critical assessment of the interpretative strategies of the burgeoning number of popular, naturalistic readings of the Exodus text. In defiance of Biblical scholarship that emphasizes the complex genesis and character of the Exodus traditions, and without considering the ideological uses of a text, these strategies take the narrative at face value as reflecting apocalyptic natural catastrophes, particularly the eruption of Thera (Santorini) in the seventeenth century BCE. The remaining contributions of this section provide scientific data on a variety of natural disasters to determine whether they could have generated the phenomena described in the Exodus narrative. Amos Salamon and coauthors examine the main tsunamigenic sources in the Eastern Mediterranean that may explain the parting of the sea—how to make the sea dry and then inundate the land. Their simulations recreate the tsunami that followed the Thera eruption around 1600 BCE; the strong magnitude 8–8.5 earthquake of 365 CE in the Hellenic arc and the resulting tsunami that devastated Alexandria; and a voluminous Late Pleistocene submarine slump at the Nile cone that started with a significant drawback of the sea and was followed by a remarkable inundation. The Thera eruption is also crucial to the remaining papers. Michael Dee and coauthors discuss the relevance of radiocarbon dating to Exodus-related problems and present dates from three pertinent case studies; the dating of the Egyptian New Kingdom, the conquest of Canaanite cities as reported in the Book of Joshua, and the dating of the Thera eruption. Malcolm Wiener’s article presents a reply to Dee’s study, advocating for a much later eruption date (after 1530 BCE).

Cyber-Archaeology and Exodus

The four contributions to Section III explore the potential of visualizing the past, with the Exodus and recent archaeological research on Iron Age Jordan as a means to present original research for both scholarly and public dissemination in the format of the “museum of the future.” The four contributions provide the background to an exhibition that accompanied the Exodus conference, prepared by a team of archaeologists, geoscientists, computer scientists, engineers, and digital media technologists under the direction of Thomas Levy. It was mounted in the Qualcomm Institute Theater at UC San Diego, a performance space reconfigured into a museum space that uses new visual and audio technologies. A large-format 80  320 (2.3 m  9.75 m) 64 million pixel screen and several other tiled display systems were used for the computer visualizations, and a new 50-megapixel 3D large-scale immersive display system called the WAVE had its premiere. New audio systems and content were developed by the Sonic Arts researchers to project archaeological and geological audio data. These cyber-archaeology papers, along with those in the science-based approaches to Exodus, provide the grist for ancient world building applied to the Exodus narrative.

The Exodus Narrative in Its Egyptian and Near Eastern Context

Bernard F. Batto proposes that the Exodus narrative was rewritten through redaction by priests in order to elevate the Exodus “event” to mythical status, in the exile or post-exilic times. In this conception, employing motifs of the Combat Myth prevalent throughout Mesopotamia and the Levant, Yahweh and pharaoh were profiled as the two antagonists in the battle between the creator and the chaos monster in the form of the primeval Sea. Pharaoh is identified with and defeated in the “Sea of End” (yam suˆp), the Red Sea not Reed Sea, from which Yahweh emerges as the creator of Israel. James Hoffmeier reviews the long history of scholarly engagement with the Old Testament by Egyptologists since the nineteenth century, in particular their vivid and positive interest in the topic of the Exodus and the historicity of Israel’s sojourn in Egypt. He calls for Egyptologists “to return to the debate to bring data from Egypt to bear on historical and geographical matters.” Susan Tower Hollis studies the relationship between Egyptian stories and Biblical stories about Israel’s sojourn in Egypt, most notably the comparison between the 19th dynasty “Tale of Two Brothers” from the Papyrus d’Orbiney (BM 10183) and the narrative of Joseph and Potiphar’s wife in Genesis 39. Scott B. Noegel suggests the Egyptian sacred bark as the best non-Israelite parallel to the Ark of the Covenant that the late priestly tradition of Exodus 25 depicts as being manufactured at Mount Sinai. The Israelite conception of the Ark probably originated under Egyptian influence in the Late Bronze Age. Gary Rendsburg presents an assessment of Egyptian parallels to motifs occurring throughout Exodus 1–15, such as the hidden divine name, turning an inanimate object into a serpent or crocodile, the conversion of water to blood, the casting of darkness, the death of firstborn, the parting of waters, and death by drowning. Almost all these motifs are known only from Egypt without an echo in other ancient Near Eastern societies. Rendsburg imagines an educated Israelite writer and his wellinformed Israelite audience were able to understand and enjoy the Egyptian cultural context of a composition that “both subverts Egyptian religious notions and simultaneously expresses Israel’s national heritage in exquisite literary fashion.” Brad C. Sparks concludes this section with a comprehensive compilation and discussion of scholarship since the nineteenth century that takes note of Exodus parallels in some 90 ancient Egyptian texts of different genres and time periods. Sparks argues that the historicity of the Exodus needs to be reevaluated in light of this Egyptian narrative material and intriguing associated iconography.

The Exodus Narrative as Text

This Section gives in-depth views of the starting point for Exodus discussions: the Exodus narrative as preserved in the book of Exodus. Eminent specialists on the exegesis of Exodus are represented in this section. Christoph Berner suggests that the complexity of the account of Exodus 1–15, a narrative that is not coherent in nature and whose details often stand in tension with each other (if not in flat contradiction), can best be understood as resulting from a process of continuous literary expansions (Fortschreibungen). He demonstrates through the references to the Israelites’ forced labor, which he uses as a test case, that substantial parts of the narrative belong to an extensive post-priestly stage of textual redaction. Thus, the Exodus narrative reveals little about the historical circumstances of the Exodus, but all the more about how post-exilic scribes imagined it and participated in the literary development of the Biblical account. Baruch Halpern speaks about the Exodus as a fable that was inspired by possible events of Israel’s past, although he contends that its historical genesis will be as irretrievable to us as its narrator. Halpern also emphasizes that the text’s modern discussants must wield the tools necessary to confront the epistemological challenges that we face. The true question is: “What do we need to know in order to know what we want to know?” Faced with storytellers and their audiences who contributed historical detritus while adding artistic value to the story, the subject’s sole value is to recover the story’s magic: to understand Israel’s modes of social thought over time and the culture that immortalized the Exodus. Thomas Ro¨mer addresses traditions about the origins of Yahweh. While the Exodus narrative was recorded in writing for the first time in Judah and seems to reflect the contemporaneous Assyrian oppression, the literary contours of the older Exodus tradition that came to Judah from Israel after 722 escape us. Hosea 12 shows Yahweh (the god of the Exodus) in opposition to the Jacob tradition, perhaps proof of the attempt to make the Exodus the foundation myth of Israel. The two accounts of Yahweh’s revelation to Moses, as well as external evidence (Kuntillet Ajrud, evidence about the Shasu Yahu) preserve the memory that Yhwh was not an autochthonous deity but was introduced from the South. Stephen C. Russell proposes a new historical contextualization of Moses’ appointment of officials to judge legal cases in Exod 18:13–26. Traditionally believed to reflect the social world of the monarchic period and to provide an etiology for the system of royal judges established by Jehoshaphat (2 Chron 19:5–10), this appointment more closely parallels the postexilic system of Ezra 7:12–26, where the Persian king Artaxerxes instructs Ezra to appoint judges who know the Mosaic law. Exod18:13–26 is bestunderstood as apostexilicexpansion of Exodus 18; it constitutes a major bridge in the book of Exodus by summarizing the deliverance from Egypt and anticipating the revelation at Sinai. Konrad Schmid issues a call to acknowledge in our assessments the difference between the world of the narratives and the world of the narrators and to account for this difference in a methodologically controlled manner. His particular exampleis Exodus 1–15, a text debated in Hebrew Bible studies in terms of both its compositional and its historical evaluation. Despite all controversies, there isbroadconsensus aboutthe Priestly textsin Exodus 1–15 (Exod 1:7, 13–14; 2:23*–25; 6:2–12; 7–11*; 14–15*). The article discusses several narrative peculiarities in the Priestly Exodus account that might be explained by seeing it as a Judean foundational myth of the early Persian period. The image of Egypt as unruly and needing to be tamed suggests a date prior to 525 BCE, when Cambyses conquered Egypt. Whereas Cyrus was a supporter of Jewish independence, the Pharaoh of Exodus is an “Anti-Cyrus.”

The Exodus in Later Reception and Perception

This section deals with later Jewish, Christian, and Islamic traditions and interpretations of the Exodus. Joel Allen examines the “despoliation of Egypt” (Gen 15:14; Exod 3:21–22; 11:2–3 and 12:35–36), a motif that has evoked embarrassment for Jewish and Christian expositors. This essay examines key allegorical “text therapies” (e.g., the interpretation of the Egyptian plunder as spiritual treasures by which Jews and Christians sought to heal the text of its improprieties and warrant appropriation of the pagan classical heritage into the realm of the spirit). Philo, Origen and Augustine all sought to provide justification for those who wished to have the best of both the Biblical and classical worlds and to balance the faith of scripture with the reason of Greek philosophy. Rene´ Bloch examines the challenge that the Exodus story presented to Jewish-Hellenistic authors whose homeland was Egypt. How did they come to terms with the Biblical story of liberation from Egyptian slavery and the longing for the promised land? His study looks at narrative differences in Philo’s discussion of the Exodus. In particular, Philo read the story allegorically as a journey from the land of the body to the realms of the mind. This permitted him to control the meaning of the Exodus and stay in Egypt. Caterina Moro focuses on the extra-Biblical Exodus story of the Jewish-Hellenistic historian Artapanus. This story, unlike the Biblical Exodus account, provides an identity for Moses’ Egyptian opponent, assigning him the name Chenephres. Moro examines the evidence on his possible historical equivalent, Khaneferra Sobekhotep IV of the 13th dynasty, and the fictional history that elevated him to the position of the pharaoh of the Exodus. Babak Rahimi proposes to understand the Quranic accounts of the Exodus as a salvational drama, in contrast to Classical Quran exegesis that has perceived the expulsion of the Israelites from Egypt as divine punishment imposed on them for their transgressions against God. Not only does the Quranic Exodus narrative contain many instances of God’s blessing to the Israelites, the Exodus constitutes a metanarrative of spiritual liberation and represents a chronicle of God’s presence. The Israelites’ experience of a trial through adversity ultimately reveals divine grace and a promise for salvation. The article by Pieter van der Horst examines the pivotal role that the Exodus from Egypt played in Jewish-pagan polemics from the beginning of the Hellenistic period into the Imperial period. Pagan polemicists reversed the Biblical story of the Israelites’ liberation from Egyptian bondage, portraying a negative image of Israelite origins and picturing them as misanthropes and atheists. Jewish-Hellenistic authors reacted to these attacks in writing through novels, dramas, and philosophical treatises.

The Exodus as Cultural Memory

It is in the first millennium BCE that the purported Exodus event became a written and cultural artifact, a canvas of continued ideological imagination. This section’s contributions engage with the concept of cultural memory, whereby the Exodus story may be seen as a response to a society’s religious and cultural needs during the monarchies of Israel and Judah and the exilic and post-exilic period. It may also be considered a vehicle of national identity. Aren Maeir discusses the variability of memories and their susceptibility to being shaped and changed. He discusses the Exodus tradition as a matrix of cultural memories, woven together and altered over a long period, thus defying any attempt to determine a single historical event that would correlate to the Exodus. It is not an ahistorical myth but rather reflects the many periods and contexts, in which the Exodus mnemo-narratives were formed—a multi-faceted “narrative complex” and space of memory shaped by the needs of Israel’s identity. In a similar vein, Victor Matthews’ contribution draws a distinction from efforts to determine the possible historicity of the Exodus event. Instead it concentrates on how and why collective memories are created, perpetuated, used and reused. While he inquires when and where the Exodus tradition originated, he concludes that current data make it impossible to provide a definitive answer and that what can be said has more to do with why the Exodus tradition was important to the Israelite community at various times. William H.C. Propp supports the view that the Exodus cannot be called “historical” and that the evidence is too diffuse to be adequately tested by the historical method; in consequence, we must resign ourselves to ignorance. By way of comparison, Propp adduces and contrasts another mythic tale of improbable, miraculous salvation to the Exodus story: the “Angel(s) of Mons” from World War I, where abundant information enables us to sift truth from fiction precisely and set both in historical context. Donald B. Redford puts the Biblical account of Israel’s stay in and expulsion from Egypt in line with several other traditions regarding a “coming-out” from Egypt: Manetho’s Aegyptiaca, the Bocchoris “leper”-tradition, Phoenician reminiscences, and asides in the Hebrew prophets. These traditions, extraneous to the book of Exodus, are the Asiatic folkmemory, “adjusted, distorted, inverted, with motivation reversed or imputed,” of the Hyksos occupation and their expulsion after a reign of 108 years. Redford examines the contribution of these traditions to elucidating the original event and its perception through time. Finally, William G. Dever offers an archaeological critique of the “cultural memory” model of the Exodus-Conquest narrative. After reviewing what the Biblical writers actually knew about their origins, what they created as their memories, and what they may have forgotten about their past, he concludes that the narrative is a foundation myth whose basic elements—an immigration of “all Israel” from Egypt and conquest of the land—are invented. Instead of asking how these texts functioned socially, religiously, and culturally, he examines “what really happened” and points to Israel’s emergence as an indigenous phenomenon within Canaan, with the Israelites being essentially Canaanites, displaced both geographically and ideologically.

The Exodus and the Emergence of Israel: New Perspectives from Biblical Studies and Archaeology

This section provides a link to questions about the historicity of the Exodus memory by moving the discussion from the Exodus text and its historical purposes in the first millennium BCE to the emergence of Israel in the later second millennium. Emmanuel Anati presents an overview of the archaeological survey of Mount Karkom (which he identifies as Mount Sinai) and surrounding valleys that resulted in the discovery of 1,300 new archaeological sites. The presence of altars, small sanctuaries and numerous other places of worship characterize Mount Karkom as a holy mountain of the Bronze Age at the foot of which large numbers of people seem to have lived temporarily. Drawing on several theoretical insights regarding the nature of social power and makeup of ancient states in his analysis of the Amarna letters, Brendon Benz presents an alternative hypothesis to recent scholarship which has hypothesized that Israel consisted of geographical, economic, and/ or political outsiders. Polities and populations of the Late Bronze Age Levant were more diverse than is generally recognized, with social power more widely distributed and often negotiated among a range of political players in an “egalitarian” manner. The various forms of political organization included those that consisted of populations defined by settled centers and those that were not. After highlighting points of continuity between the Late Bronze Age and the constituents of early Israel as they are depicted in some of the core passages of the Bible, Benz suggests that early Israel included a contingent of geographical, economic, and political insiders. Avraham Faust discusses the ethnogenesis of Israel with particular attention to the earliest Israel group, the one mentioned in the Merneptah stele, which according to Faust was composed mainly of Shasu pastoralists. Many different groups (including many Canaanites, and possibly a small “Exodus” group that had left Egypt) were amalgamated into what was to become Israel. The Exodus story was one of the traditions and practices that was useful in demarcating Israel from other groups and came thus to be adopted by “all Israel.” Daniel Fleming looks at the phenomenon of herding over distance as a survival of earlier social strategies from Israel’s background. In the Exodus story, Israel appears as settled in Egypt, with no indication of free movement with its livestock into and out of Egypt. For the Exodus writer, all pastoralism was local. However, elements of the deeper narrative structure follow the logic of long-range pastoralism (Moses and Israel’s way into the wilderness; the move to herding bases in Canaan), with the Exodus from Egypt amounting to a change of operating base when an existing base was no longer available. Thus, the Exodus story may have been attached to and served social circles in which such migration could be celebrated. Garrett Galvin reviews certain aspects of the scholarship on the historicity of the Exodus event and the archaeological evidence from Egypt and Palestine, pointing to the powerful analogy of the establishment of the Philistines as a new nation in Palestine. He emphasizes that, despite a more cautionary approach to texts since the twentieth century Linguistic Turn in the philosophy of history, the Biblical Exodus narrative remains our main textual access to the question of a historical core. However, it is a myth of origin that has parallels in Greek, Roman and Germanic stories of ethnogenesis, a theological document operating within the conventions of historical narratives. Christopher Hays recognizes the numerous contacts that existed between ancient Israel and Egypt—memories of Egypt, which later became literary traditions in the Hebrew Bible, were handed down by some portion of the Iron Age protoIsraelite state, and textual and material data related to the earliest Israelite monarchy indicate an ongoing cultural relationship with Egypt. He adds an apparent similarity between the way the two nations conceptualized the extent of their kingdoms to the examples of Egyptian influence on early Israel. Robert Mullins reviews the three models that have been put forth to explain the appearance of Israel in the western highlands of the southern Levant: conquest, pastoral sedenterization, and social revolt. According to him, a fourth model, which takes into account the dissolution of the Egyptian empire at the end of the Late Bronze Age, provides a more satisfying explanation for what must have been a widespread, complex, and lengthy process. What we find in the Biblical text is a constructed history whereby later Israel enshrined and reshaped its past to create official memories of a culture and formulate a new vision for the future. Nadav Na’aman examines reasons for the contrast between the central place of the Exodus in Israelite memory and its questionable historical status. He suggests that the bondage, the suffering, and miraculous delivery from slavery actually took place in Canaan during Egypt’s imperial reign over Palestine in the New Kingdom and the empire’s demise in the twelfth century, and that the locus of these memories was later transferred from Canaan to Egypt. The bondage and liberation were experienced by the pastoral groups that later settled in the highlands of the Northern Kingdom, hence the central place of the Exodus tradition in the cultural memory of Israel’s inhabitants. Since the process of settlement in the Judean highlands took place later and on a limited scale, the memory of the Exodus played only a minor role among Judah’s inhabitants.

The concluding chapter of the volume by Thomas Schneider presents a glimpse of the complexity of Exodus research. Any attempt to trace and contextualize motifs of the narrative is obstructed by the complexity of the text’s history. Exegetical certainties of the twentieth century have vanished in the crisis of pentateuchal research and given way to multiple scenarios of text composition and redaction, the interrelationship of major themes, and the provenance and historical context of phenomena mentioned in it. This general situation is exemplified by a study of Exodus 12 that at the same time aims to be a genuine contribution to Exodus research and a perspective at the end of the volume. The received text of Exodus 12 describes the last plague brought onto Egypt by Yahweh—the killing of Pharaoh’s firstborn son and the firstlings of the country’s livestock—by Yahweh or alternatively, his “destroyer” who strikes the Egyptians but spares the homes of the Israelites. Several aspects of the Passover protection ritual have not yet been explained in a satisfactory way. After giving an overview of the intricate exegetical situation, the study proposes a new approach to the text by drawing on parallels from Egyptian rituals which would have been appropriated by the text’s authors for the Israelite cause. Pap. Cairo 58027, a ritual for the protection of Pharaoh at night, and rituals aimed at the “Plague of the Year” receive particular attention.

In addition to the exegetical approaches to Biblical studies presented here, the transdisciplinary methods illustrated in this volume demonstrate the great potential that scientific and quantitative methods have in answering long-standing questions in both the humanities and social sciences. Questions that have mystified generations of people who have been fascinated with the enigmatic Exodus of the Bible may now be examined using these approaches that are sure to bear fruit in the coming years. Indeed, transdisciplinary, or team science approaches will be in the forefront of cutting edge concepts that, with the integration of technology, will be brought together by researchers from the social sciences, humanities, natural sciences and engineering. The editors hope that the 43 contributions included in the volume will provide an inspiring point of departure for all future research on the question of Israel’s Exodus.

San Diego, CA, USA                        Thomas E. Levy

Vancouver, BC, Canada Thomas Schneider San Diego, CA, USA William H.C. Propp
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The Exodus Story Between Memory and Historical Reality
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The factual background of the Exodus story is the most perplexing issue in biblical historical studies. On the one hand, the Exodus tradition is very old, and its status as the central Israelite foundation story finds remarkable expression in every genre of biblical literature. On the other hand, most scholars doubt the historicity of the story, and generally consider it to be the vague memory of a small group, which was gradually adopted by all other Israelite tribal groups. The contrast between the central place of the Exodus in Israelite memory and its questionable historical status requires explanation. The chapter suggests that the bondage, the suffering, and the miraculous delivery from slavery actually took place in Canaan and that the locus of these memories was later transferred from Canaan to Egypt. The bondage and liberation were experienced by the pastoral groups that later settled in the highlands of the Northern Kingdom. Hence, its central place in the cultural memory of Israel’s inhabitants. Since the process of settlement in the Judean highlands took place later and on a limited scale, the memory of the Exodus played only a minor role among Judah’s inhabitants.

	Scholars dispute the historicity of the Exodus narrative. The range of opinions stretches from those who suggest that the nucleus of the story is basically authentic and the episode reflects an important event in the early history of Israel to those who entirely dismiss the historicity of the story, emphasizing that it was written at a later time and suggesting that it mainly reflects the time of its composition. According to the latter	view, the Exodus story is essentially a myth that was formulated at a later time and does not reflect the reality of the Israelites’ early history (for recent discussion see: Redford 2011). Between the two extremes lie scholars who accept the historicity of a few details in the story and posit that the story includes a small nucleus of historical events that took place on Egyptian soil and on the way from Egypt to Canaan (for the history of research see recently:
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Scholars do agree that the Exodus tradition was mainly accepted in the Northern Kingdom and finds clear expression in the prophecies of Amos and Hosea and in some early psalms of possible northern origin (Ps 77; 80; 81) (Hoffman 1989: 169–182; Blum 2012: 42–49, with earlier literature). Although the tradition is not mentioned in the original prophecies of Isaiah and Micah, it is dominant in various Judahite texts written in the late First Temple period (Davies 2004: 26–27). These references include the celebration of the Passover in Josiah’s 18th year (2 Kings 23:21–23), the Song of the Sea (Exod 15:1–17), the Book of the Covenant (Exod 22:20; 23:9), the early layer of the Book of Deuteronomy (5:15; 15:15; 16:12; 24:18, 22; 26:5–8), and some psalms of possible Judahite origin (Ps 78; 114). It is thus inconceivable that the tradition was unknown in the Kingdom of Judah before the seventh century BCE and suddenly played such an important role in the consciousness of the late First Temple period’s ruler and elite. We should better assume that the Exodus tradition was known in both kingdoms but occupied a more important role in the historical memory of the Northern Kingdom.

The prophecies of Amos and Hosea are the earliest available sources reflecting the memory of the Exodus in Israel. The coming out of Egypt is explicitly mentioned three times in the Book of Amos (2:10–11; 3:1; 9:7), five times in the Book of Hosea (2:15 [Heb. 17]; 11:1; 12:9 [Heb. 10], 13 [Heb. 14]; 13:4), and, though indirectly, in three additional Hoseanic references (8:13; 9:3; 11:5). The prophecies unambiguously indicate that the Exodus was considered to be a foundational event in the Northern Kingdom and had the status of a constitutive tradition.

The few eighth century texts available to us are separated by four centuries from the historical event they relate. Analyzing them indicates how the vague historical event was memorialized by the Israelites at the time of writing. The texts reflect the manner in which the eighth century Israelite society conceived of its past in a quest to make it relevant for the present (rather than to maintain historical accuracy of the “event”).

What might have been the original event behind the memory of the Exodus? Since I already discussed the question in detail, I will present only the main contours of the solution I suggested (Na’aman 2011).

Analysis of the Exodus story vis-a`-vis the historical data led scholars to conclude that the story contains a number of characteristics that reflect the late exilic or post-exilic date in which it was written, whereas it is difficult to find distinct characteristics that reflect the period to which the story is attributed. No evidence that might be connected to the Exodus story either directly or indirectly was ever detected in the Egyptian texts. Examination of the archaeological data from Iron Age I sites did not produce any evidence that sheds light on the Exodus story. Were this story notmentionedintheBible,noscholarwouldhave guessed that even a small group from among those who settled in the highlands on both sides of the Jordan arrived from Egypt (Dever 1997: 67–86; Weinstein 1997: 87–103).

In light of the absence of evidence, some scholars hypothesized that a small group of people of West Semitic origin was initially in Egypt and, upon migrating to Canaan, joined the pastoral groups that settled in the highlands and the adjacent peripheral areas. This group transferred the tradition of bondage to Egypt and the miraculous escape by divine help to the other groups that later settled in the highlands (e.g., Noth 1958: 110–138; Halpern 1992: 87–113, 1993: 89*–96*; Malamat 1997: 15–26; Davies 2004; Blum 2012: 49–63). According to this hypothesis, a certain elite group whose identity cannot be established migrated from Egypt, and in light of its political, social, or religious–cultural influence, was able to transform its exclusive historical memory into an allencompassing Israelite historical consciousness.

However, the central place of the Exodus tradition in early biblical historiography, prophecy and psalms does not suit this assumption, which fails to explain how an event that was originally connected to a small group became the basis for the central claim of origin and establishment ofthe people of Israel. In my opinion, the supposition that such an early and deeply entrenched common Israelite tradition could have grown from the experience of a small group does not make sense. Another explanation for this central perception must be sought; and the place to look for it lies in the concept of “mnemohistory,” namely, the past as memorialized by the people (Assmann 1998: 8–17). Differently stated, the discussion of the biblical story should not be directed at the past as it really happened, but rather at the manner in which Israelite society shaped its identity by creating a certain image of its own past (Hendel 2001: 601–604, 2005: 57–59). We must concentrate on the way in which the historical memory of the Exodus has emerged and developed. In this context we may inquire regarding the background of the perception that Israel emerged as the people of YHWH at a time when the Israelite peoples were subjugated to Egypt. How did the tradition of liberation from Egyptian bondage became a foundational story of the People of

Israel?

In my opinion, the major event underlying the Exodus tradition is the dramatic Egyptian withdrawal from Canaan after the Egyptian bondage reached its peak during the Twentieth Dynasty (Na’aman 2011: 60–69). Over the course of the thirteenth to twelfth centuries, the Egyptians greatly expanded their grasp of Canaan, annexed large territories, and increased their pressure on the city-state rulers. They conducted campaigns, destroyed settlements and deported many local inhabitants to Egypt. They operated against the pastoral nomadic groups—among them the group called “Israel,” which lived in the peripheral areas of Canaan. Elements of the Exodus story, such as bondage, suffering and arbitrariness of the government, well reflect the experience of all the inhabitants of Canaan in their contacts with the Egyptian government. Evidently, the Egyptian withdrawal brought relief to all those who lived in Canaan. This event would explain the strong feeling of freedom from the bondage of foreign power that engrained into the memory of the Exodus.

Moreover, the sense of a miracle that happened to the Israelites, so prominent in the Exodus tradition, well reflects the reality of mid-twelfth century Canaan. For hundreds of years, Egypt occupied Canaan and none of its inhabitants could have remembered a different reality than that ofEgyptian governance ofthe land.Suddenly, Egypt retreated from Canaan and its inhabitants became free of foreign rule. No wonder that the withdrawalwasconceivedasakindofmiraclethat the local inhabitants attributed to their God. My suggestion that the historical memory of the release from the bondage of Egypt was originally connected to Canaan fully explains the allencompassingdimensionofthememoryinvolving the entire Israelite people.

It is well known that Egypt ruled Canaan uninterruptedly for about 350 years, and during that long period its involvement was gradually intensified and reached its zenith shortly before the Egyptian withdrawal from Canaan. Notwithstanding,Egyptisabsentfromallbiblicaltextsthat describe Canaan before the conquest and destruction of its major cities. How can we explain the black hole that was opened wide in the biblical memory, in a place where we would expect the preservation of memory? In my opinion, the riddle is resolved by the assumption that the vivid memory of the Egyptian presence in Canaan was absorbed within the Exodus tradition and thus disappeared from the collective Israelite memory. Memorization and forgetfulness complement and nourish each other so that the effect of one dictates in many ways the other. I suggest, with due caution, that the transfer of the memory of bondage and liberation from Canaan to Egypt, and with it the forgetfulness of the memory of the long Egyptian occupation of Canaan, is the result of the shaping of a new identity of the young Israelite society when it settled in the highlands of Canaan. Thus, a segment of the new settlers’ past was removed from its local context in Canaan and transferred to the land of the subjugator.

An important element that might be connected to the shifting of memory from Canaan to Egypt is tradition of the YHWH’s origin from the southern periphery of Canaan. This tradition is evident in the Song of Deborah (Judg 5:4–5), the Blessing of Moses (Deut 33:2), and the prophecy of Habakkuk (3:3a). Within the Exodus story as well, YHWHrevealshimselftoMosesinMidian,somewhere in the desert area south of Canaan. Several inscriptions dated to the mid-eighth century discovered at Kuntillet ’Ajrud mention “YHWH of Teman,” namely, the God of Israel who is directly connected to the desert areas south of Palestine. According to all these sources, YHWH—the divine leader of the Exodus story—originated from the southern periphery of the settled country (Seir, Sinai, Paran, Teman, Midian). The God and his followers moved from south northward, to the Land of Canaan, and the south-northward movement might have influenced the memory of the Exodus as a movement that proceeded from Egypt to Canaan (Hutton 2010; Leuenberger 2010, with earlier literature; Na’aman 2011: 66–67; Blum 2012: 52–63).

No source illuminates the way in which the Exodus was remembered before the eighth century. Hence, the mechanism by which the memory was shifted from Canaan to Egypt and the identity of the agents of this change are unknown. We can only hypothesize that through a long process, the painful memory of the bondage to Egypt and the miraculous withdrawal of the Egyptians was severed from Canaan and attached to Egypt. The two rival sides of the historical memory—the Israelites and the Egyptians—remained at the center of the plot, but the arena was reversed, so that theretreatfromCanaantoEgyptwasreplacedbya migrationfromEgypttoCanaan.Accordingtothis scenario, all elements of memory that originally were linked to Canaan were gradually absorbed within the memory that connected the Exodus with Egypt, and in this form reached the eighth century BCE writers and prophets.

How should we explain the prominent role of the Exodus memory in the Northern Kingdom and its lesser role in the Kingdom of Judah? Some scholars suggested that the Exodus story was a “charter myth” of the Northern Kingdom, written after the Kingdom’s liberation from the Judahite yoke in the time of Jeroboam I and since then holding central place in the ideology of the kingdom (Cru¨semann 1978: 111–127; van der Toorn 1996: 287–302, 2001; Albertz 1994: 140–145,

2001; Carr 2011: 477–479). According to this hypothesis, some elements ofthe biblical narrative ofSolomon’soppressionandJeroboam’srebellion reflectthehistoricalreality ofthelatetenthcentury

BCE. The Exodus story was modeled after the main contours of the story of Israel’s subjugation to Solomon and its liberation under the leadership ofJeroboamandservedasanearlyparadigmofthe establishment of the Israelite kingdom by divine support (for discussions of the relations of the Exodus and the rise of Jeroboam stories see: Dietrich 1986; Zakovitch 1991: 87–97; Sa¨rkio 1998: 165–173, 2000; Oblath 2000; Frisch 2000; Blanco Wissmann 2001; Russell 2009: 27–47). As a model of the establishment of the kingdom, the Exodus story held a prominent place in the Kingdom’s ideology. However, the history of Solomon and the story of the foundation of the Northern Kingdom were written long after the period they refer to and were guided by literary and ideological considerations of the author’s time. The historical chain of events that led to the foundation of the Northern Kingdom must have been entirely different from the one related in the Book of Kings. Moreover, we know next to nothing about the ideology of the early Israelite monarchy and about the outlines of the Exodus story as related in the early monarchical period. The Exodus as a “charter myth” of the Northern Kingdom was probably shaped only in the eighth century BCE, in the time of Jeroboam II, and the story of Jeroboam’s rebellion and his rise to power was probably composed at about the same time.[2]Hence, the “charter myth” hypothesis does not really explain the original place of the Exodus tradition in the Northern Kingdom.

To account for the prominence of the Exodus memory in the Kingdom of Israel, we must emphasize that Israel and Judah were two distinct territorial, sociopolitical, and cultural phenomena. Israel was much larger, richer and more densely populated compared to its southern neighbor. The surveys revealed that the main concentration of Iron Age I–IIA sites was found in the northern part of the highlands, between the Jezreel Valley and Jerusalem and that most of the highland population in the eleventh to ninth centuries was located in Israel’s territory. In contrast, the highlands of Judah were sparsely inhabited until the Iron Age IIB (Finkelstein 1988; Zertal 1994; Ofer 1994; Lehmann 2003). Moreover, Israel emerged as a full-blown state already in the early ninth century BCE, whereas Judah emerged as a full-blown state about a century later

(Finkelstein 1995). It is evident that the tradition of the subjugation, suffering and liberation from Egypt was part of the experience of the pastoral groups that wandered in the peripheral areas of Canaan in the thirteenth to twelfth centuries BCE, among them the group called “Israel.” When these tribal groups settled the highlands areas on both sides of the Jordan in Iron Age I, they carried with them the living memory of the release from the Egyptian bond as well as the belief in YHWH as their divine savior. About two centuries later, when the institution of monarchy was established in the Northern Kingdom, the experience of the early settlers became an integral part of the inhabitants of the kingdom’s cultural tradition. Memory of the Exodus was transferred verbally for centuries until it was finally put in writing, either in the eighth or in the seventh century BCE.

In contrast to the early, large-scale settlement in the highland regions of the Northern Kingdom, the process of settlement and consolidation in the Judean highlands took place later and on a more limited scale, so the experience of subjugation and liberation from a foreign yoke might not have formed part of the early settlers’ living memory. Moreover, the city of Jerusalem rose to power in rivalry with its northern neighbor. As the Exodus tradition played such prominent role in the Northern Kingdom, Jerusalem’s rulers and elite must have shaped a different memory of the kingdom’s past—one that emphasized its separate origin and distinct identity vis-a`-vis its strong northern neighbor. The Exodus gained prominence in Judah only after the Assyrian conquest and annexation of the Northern Kingdom, and since then gradually integrated into Judah’s historical memory and ideology. King Josiah, in his efforts to take over the ancient Israelite identity, was probably the first king who officially celebrated the Passover in the temple of Jerusalem and thereby sealed the Exodus official place in the historical memory of the Kingdom of Judah.

I suggest that both the centrality of the Exodus traditionin the NorthernKingdom andits marginality in the Kingdom of Judah demonstrate the tradition’s great antiquity. Its acceptance in the north is the result of the early settlement in the highlands of many population groups that experienced the suffering, subjugation and liberation from the Egyptian yoke. In contrast, those who settled in the Judean highlands did not directly experience the Egyptian oppression. Hence, the memory of the Egyptian withdrawal from Canaan and the sudden release from the Egyptian bondage did not play significant role in their cultural memory.

In sum, the understanding that the story of the Exodus reflects the historical memory of the early Israelite society in Canaan opens a small window for recognition of the consciousness of the early settlers in the highlands. Assuming that this is indeed the case, the Exodus story might be considered the earliest source available for research into the cultural–religious worldview of early Israelite society in the twelfth to eleventh centuries BCE.
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[1] You can read more about world building and the 5D Institute that Alex McDowell directs here: http://5dinstitute.org/about.

[2] Some scholars dismissed the suggestion that the Exodus story reflects an authentic memory of the early history of Israel. See recently Berner (2011). Other scholars dismissed the idea that the story of Jeroboam’s rise to power is based on a pre-Deuteronomistic text and suggest that it is a fictive description without any basis in a chronistic or novelistic source. See Hoffmann (1980: 59–73), Berlejung (2009: 16–24).



Filed Under: 5* INFO, Academia., Israel’s Exodus 
Primary Sidebar
Search this website

Categories


				"TGP for BLOG" (3)

	"The Influence of the Mystery Religions on Christianity" (2)

	“A land without a people for a people without a land” (4)

	5* BULLSHIT (10)

	5* INFO (507)

	A Brief History of Humankind (1)

	A Historical List Of Ancient Texts That Predate The Bible (5)

	A Moral Argument Against Absolute Authority of the Torah (4)

	AA NEW-TGP (16)

	AAA TGP 1 RED CURCUMCUSION (3)

	AAA TGP 2 YELLOW – EXODUS (6)

	ABSOLUTE BULSHIT 5* (1)

	Academia. (28)

	An Incomplete History (3)

	Ancient 'outlaw temple' discovered in Israel (12)
	18-19th CENTURY AUTHORS BIBLICAL CRITICISM (11)
		Chilperic Edwards (1)







	ANCIENT HISTORY (10)

	Ancient Israel: A Brief History (1)

	Ancient Mesopotamian underworld (3)

	Ancient Near Eastern Parallels to the Bible and the Question of Revelation 5* for INFO and 10* for total bulllshit (1)

	Ancient Near Eastern Texts Relating to the Old Testament (1)

	Ancient Sumerian Origins of the Easter Story (1)

	and Readmission of the Jews (1)

	and the Invention of Paganism (1)

	ANTI ZIONISM (1)

	Anti-Zionism (1)

	Antisemitism (1)

	Archibald Henry Sayce (2)

	Arno C. Gaebelein (1)

	ATHEIST BIBLE (1)

	AUTHORS (115)
	Alison Weir (5)

	Arthur Koestler (1)

	Assmann_Jan (2)

	Benjamin Freedman (1)

	Bible Myths and their Parallels in other Religions, by T. W. Doane (4)

	Donald Morgan (1)

	Donald Morgan (8)

	DOUGLAS REED (1)

	Dr Michael David Magee (10)

	GEORGE SMITH (14)

	GEORGE SMITH (5)

	Irving Finkel (3)

	JOSEPH CAMPBELL (3)

	Joshua J. Mark (8)

	Journalist H.L. Mencken's Account of the Scopes Trial (1)

	Leonard W. King (1)

	Nahum Sokolow LEADING ZIONIST OFFICIAL AND DIPLOMAT1859 – 1936 (2)

	REV. A. H. SAYCE (3)

	RICHARD FREIDMAN (1)

	Robert G. Ingersoll (6)

	STANLEY WILKIN (5)

	Stephen Sizer (3)

	The 10 Worst Old Testament Verses by Dan Barker (1)

	The Chaldean Account of Genesis – George Smith (2)

	THE CHURCH OF TRUTH (3)
		The Bible Is Wrong About Moses (2)




	The Greatest Lie Ever Told" by historian W H Uffington. (1)

	THOMAS SHOEMAKER (4)

	Walter Reinhold Warttig Mattfeld (15)

	WHITNEY WEBB (2)

	Ze’ev Herzog (2)




	Babel and Bible (3)
	William Jennings Bryan – Woodrow WIlson – SCOPES TRIAL (2)




	BABYLONIAN RELIGION (9)

	Babylonian tablet shows how Noah's ark could have been constructed (1)

	BALFOUR DECLARATION (15)
	The Ambition of Mr. House (1)




	BANKSTERS AND WARMONGERS (3)

	Baron Edmond de Rothschild & Palestine (2)

	BIBLE AND MESOPOTAMIA (15)

	BIBLE AND MESOPOTAMIA FACTS AND DETAILS (1)

	BIBLE AND MESOPTMNIA (10)

	Bible Atrocities (1)

	Bible Is Fiction (1)

	Bible is Fiction: A Collection Of Evidence (1)

	BibleMythsandTheirParallelsinOtherReligions (7)

	Biblical archaeology (32)

	Biblical Assyria and Other Anxieties in the British Empire (1)

	Biblical Contradictions (3)

	Biblical Understanding & 19th-century CE Archaeology (4)

	BRITTIANICA INFO – HISTORY OF JUDASIM AND MORE (1)

	BULLSHIT NONSENSE GOOD FOR INFO – The Top Ten Attacks Against the Bible’s Historical Reliability — And How to Answer Them (6)

	Canaanite and origins of Ancient Israel (6)

	Charles Taze Russell (1)

	Chart of All The Supernatural Events Recorded in the Bible (1)

	Christian Fundamentalism (83)

	CHRISTIAN ZIONISM/EVANGELICALS (92)

	Christianity and its unashamed plagiarism (1)

	Churchill (6)
	Churchill (5)

	the Jews and Israel – Part 1 (2)




	CHURCHILL AND ROTHSCHILDS (5)

	Circumcision (3)

	Circumcision: History, Scope, and Aim: Part I (1)

	COL HOUSE (1)

	CONSPIRACY TRUTHS – Establishing The Zionist State of Israel (1)

	CONSPIRACY TRUTHS – Genocide in Palestine (1)

	CONSPIRACY TRUTHS – Rothschild Zionism (2)

	COPPER/METAL (GOD) (2)

	COPYCAT – JEWISH SABBATH NOT ORIGINAL – COPIED FROM THE SUMERIANS (2)

	Darwin, Evolution, and Faith (3)

	Deadly logic of "absolute anti-Zionism" (1)

	DID MOSES EXIST? (2)

	Did the Jews invent God? (1)

	Did YHWH have a female consort? (1)

	Difference Between Science and Scientism (2)

	Do we have extra-biblical evidence for the origins of the Israelites? 5*info (1)

	DO YOU KNOW WHY YOU BELIEVE WHAT YOU BELIEVE? (1)

	DODGY INFO (6)

	Domination by Deception (2)

	Doré Bible (1)

	Early Egyptology and the Hebrew Sojourn/Exodus Tradition (1)

	Eden's Serpent: Its Mesopotamian Origins (3)

	EDNUND DE ROTHSCHILD (2)

	Egyptian paper claims Jewish Temple was never in Jerusalem (1)

	EL AND YAHWEH (1)

	EPIC OF GILIMESH (2)

	Errant or Inerrant? That is the Question. (2)

	Ezekiel’s Bizarre Siege Drama (1)

	fake jews (1)

	FEDERAL RESERVE (1)

	FEDERAL RESERVE its creation under Woodrow Wilson (5)

	FESTIVALS AND CALENDARS IN MESOPOTAMIA (2)

	First World War Hidden History (1)

	FORGOTTEN BOOKS (4)

	General Jan Christian Smuts – A True Friend Of Zion (4)

	Genesis (8)

	Germans (1)

	Greek and Old Testament Mythology (1)

	Haaretz (12)

	HAARETZPAPER (14)
	For You Were (Not) Slaves in Egypt: The Ancient Memories Behind the Exodus Myth (1)

	How the Jews Invented God (2)




	Hammurabi's Code (3)

	HENRY FROWDE (1)

	High priest (4)

	HISTORY – NINEVAH (1)

	HISTORY BEGINS AT SUMER (9)

	History of Israel (2)

	HOLOCAUST EXPLIANED (1)

	HOW DID GOD GET STARTED (Great article on the origns of how faith was invented) 5*+++ (2)

	How Did God Get Started? (2)

	How did we get the New Covenant teaching? (1)

	How the Serpent Became Satan (2)

	HUMANIST THINKING (2)

	Humanists (1)

	If the Messiah Isn't Here Yet, Does Israel Belong to the Jews? 5+++INFO (1)

	Imagined_Beginnings (1)

	Influence of Anthony Ashley-Cooper's Religious Thought – VII Lord Shaftesbury – on British Political Zionism. (1)

	Influence of Gilgamesh on the Bible (1)

	Is a Long-Dismissed Forgery Actually the Oldest Known Biblical Manuscript? (2)

	Is Genesis merely a rip-off of other ANE lit? (7)

	Is the Bible "Inerrant" or "Errant"? (1)

	Is the Bible a True Story? (1)

	Israel and the Palestinians: a history of conflict in 8 key episodes (4)

	Israel deliberately forgets its history (4)

	Israel Has No Right To Exist (11)
	Why Israel can’t be a ‘Jewish State’ (3)




	Israel’s Exodus (1)

	Israelite History in the Context of the Ancient Near East (1)

	January – March 2007 DANCING AROUND THE GOLDEN CALF – PART 5 (1)

	Jerusalem: The Not-so-eternal Capital of the Jewish People (1)

	Jewish God Yahweh Originated in Canaanite Vulcan, Says New Theory (1)

	John Nelson Darby (10)

	JUDAISM – REDDIT (2)

	Khazars (1)

	King Solomon's Tablet of Stone (2)

	Legal Codes in the Ancient World (1)

	LEGENDS OF BABYLON AND EGYPT IN RELATION TO HEBREW TRADITION (1)

	Light on the Old Testament from the Ancient Near East (8)

	LORD SHAFTSBURY (1)

	Louis D. Brandeis: Zionist Leader (2)

	Man or Biblical Myth: The Archaeological Evidence (1)

	Manna Is Real and Not So Heavenly (2)

	MARI AND THE BIBLICAL AMORITES (MAN) (1)

	Maximilien Robespierre FRENCH REV (1)

	Menasseh Ben Israel (2)

	Mesopotamian Priests and Priestesses (1)

	Monopolizing Knowledge by Ian Hutchinson (2)

	MOSES AND THE EXODUS (8)

	Nineveh (1)

	NOAH'S ARK -THE FLOOD (5)

	OLD TESTAMENT/TORAH STORYTELLING (13)

	Oldest Ancient Civilizations (5)

	OLIVER CROMWELL – CHARLES 1ST – JEWS RETURNING TO THE UK (7)

	ON THE RELIABILITY OF THE OLD TESTAMENT (1)

	ORIGINAL SIN (10)

	Origins of Christian Zionism: Lord Shaftesbury and Evangelical Support for a Jewish Homeland' (2)

	Origins Of The Hebrew Bible (93)

	Origins of the Holy Bible via Archaeology (6)

	OUT OF EGYPT OUT OF CAANAN (1)

	OWLCATION (1)

	Oxford Movement was also criticised for being both secretive and collusive. (1)

	Pan-Babylonianism (5)

	Pawns in the Game – William Guy Carr (1)

	PDF (53)

	Peoples of the Bible: The Legend of the Amorites (1)

	Philosemitism in the British Isles is the basis of the Jewish state (1)

	Plagiarism of the bible (27)

	President Kennedy, The Fed And Executive Order 111 From APFN By Cedric X (2)

	PRIESTHOODS OF THE ANCIENT NEAR EAST (1)

	Probable Source of Aspects of Biblical and Homeric Literature (1)

	Process of copying the Old Testament by Jewish Scribes (1)

	Proof that religion is a man-made device and why it is outdated (2)

	Pul, King (Tiglath-Pileser III) of Assyria (1)

	Religion on Trial (4)

	RESEARCHGATE (2)

	ROGER GAHOLOCAUST DENIAL IN THE ARAB MEDIA (1)

	ROTHSCHILD (34)

	Rothschild & Russian Revolution (3)

	Rothschild clients (1)

	Rothschild Family History (6)

	Rothschild Zionism (6)

	ROTHSCHILDS BANKSTERS AND WARMONGERS (7)

	ROTHSCHILDS TIMELINE (3)

	SACRIFICES IN MESOPOTAMIA AND ISRAEL (4)

	Samuel Untermeyer (24)

	SCIENTIFIC ERRORS IN THE BIBLE (2)

	SCOFIELD (41)

	Scopes "Monkey" Trial (1925) (2)

	SCRIBED (1)

	Secular Web Kiosk (20)

	Self-Fulfilling Prophecy (1)

	SHAKESPEARE (1)

	SMUTTS – A Reevaluation of the Balfour Declaration (1)

	Sumerian and Babylonian Psalms (2)

	Sumerian King List still puzzles historians after more than a century of research (1)

	Sumerian Polytheism, Sin and a Great Flood (2)

	Sumerian religion/COPYCAT Hebrews (17)

	Sumerians (11)

	Sykes-Picot and the Zionists (2)

	TGP – ARK OF THE COVENANT (1)

	TGP – THE GREAT PRETENDER BLOG (7)
	ARCHEOLOGISTS nineteenth century (2)




	TGP -THE GREAT PRETENDER (8)

	Thales Idea of natural and super natural. (2)

	THE ANTINOMIES OF CHRISTIAN ZIONISM (1)

	The Ark of the Covenant in its Egyptian Context (1)

	The Atheist Atrocities Fallacy – Hitler, Stalin & Pol Pot (1)

	The Balfour Declaration: Enduring colonial criminality (3)

	THE BASIC LAWS OF HUMAN STUPIDITY (1)

	The Bible and Belief in Victorian Britain (1)

	The Development of Zionism Until the Founding of the State of Israel (1)

	THE DIVINE SERPENT (2)

	The entire bible is rife with historical errors … 5*INFO (TAKEN FROM QUORA) (1)

	THE ETHNIC CLEANSING OF PALESTINE (5)

	The Evolution-Creationism Controversy: A Chronology (1)

	The Exodus Debunked: Chronology (1)

	The Federal Reserve's Role During WWII (1)

	The Fool Says in His Heart, “There is no God (1)

	THE GILGMESH EPIC AND OLD TESTAMENT (3)

	The Great Flood: Comparison (2)
	The Great Flood (1)




	The Impossible Voyage of Noah’s Ark (2)

	THE INCREDIBLE SCOFIELD AND HIS BOOK By JOSEPH M. CANFIELD 5*INFO (2)

	The Invention of God (1)

	The Invention of the Land of Israel by Shlomo Sand (1)

	The Jewish concept of God as their tribal protector, who would save them from being conquered or exiled, had to undergo revision. (2)

	the Jews and Israel – Part 1 (1)

	The Kuzari Principle (4)

	THE LAWS OF HAMMURABI AND THE COVENANT CODE: (5)

	The Myth of Abraham (1)

	THE MYTH OF MOSES AND SINAI (16)

	THE MYTH OF SIN (1)

	The national revelation at Sinai never happened (11)

	The Old Testament and Its Authors (1)

	The Origins of Judaism (14)

	The Politics of the Exodus Myth (1)

	The Problem of the Bible: Inaccuracies, contradictions, fallacies, scientific issues and more. (1)

	The Reformation (1)

	The Reformation, Cromwell, the Commonwealth, and Readmission of the Jews (1)

	The roots of the creation story: An atheist's take on the Bible (1)

	The Sabbath (4)

	The Scopes Monkey Trial, 80 Years Later CLARENCE DARROW (2)

	The Sephardi Aristocracy in Jerusalem-500 Years after the Expulsion from Spain (1)

	The Serpent in the Garden of Eden (4)

	The Sumerian Flood Story (2)

	THE SUMERIAN HOAX: IS PSEUDO-SCIENCE TURNING WESTERN OCCULTISM INTO A RELIGION FOR DUMMIES? PROBABLY 5* BULLSHIT HOWEVER THER ARE SOME INTERESTING POINTS! (1)

	The Three-Story Universe (1)

	The Torah is True – Even if It’s Not Fact (1)

	The World before 1000 BCE (3)

	THE_GILGAMESH_EPIC_AND_OLD_TESTAMENT_PAR.pdf"] (1)

	The_Rise_of_Monotheism_in_Ancient_Israel. (1)

	The-Ethnic-Cleansing-of-Palestine (1)

	Theodor Herzl (5)

	There Was Pastor Russell: A Neglected Chapter of Zionism (1)

	THIS IS MY REPLY TO THE SERIOUS BS THAT ASSAILS STHE XTIAN MIND!!5*INFO BIG TIME LOL (2)

	Torah based on Mesopotamian (and other) sources (1)

	TOTAL BULLSHIT – JUDAISM (18)

	TRIOLOGY (3)

	Ugaritic Texts (1)

	url links (1)

	VATICAN BANK (1)

	VICTORIANS: RELIGION (1)

	Walter Rothschild and the Balfour Declaration (2)

	Was Adam the First Human? (1)

	Was Passover Originally An Ancient Canaanite Ritual Festival Meant To Stop The Winter Rain From Ruining Spring Crops? (1)

	Were Hebrews Ever Slaves in Ancient Egypt? Yes (1)

	Western Civilizations (1)

	What is sin? (1)

	What is the circle of the earth in Isaiah 40:22? (1)

	When Biblically Inspired Pseudoscience (1)

	Who invented the idea that man made God? (1)

	Why Did God Plagiarise the Bible (6)

	Why Everything You Think You Know About Christian Zionism Is Wrong (1)

	Why Moses’s brother worshipped a golden calf (1)

	Why No Truly Ancient Bible Writings Have Been Found (1)

	Why the Arabs Rejected Zionism, and Why It Matters .The Original "No": (2)

	Why was the Gilgamesh flood tablet such a sensation? (2)

	WIKIPEDIA (18)

	WIKIWAND (1)

	William E. Blackstone (1)

	William Gladstone Prime Minister (2)

	Woodrow Wilson (18)

	World of Humanism ATHIEST ARTICES (1)

	WORLD WAR 1 – THE GREAT WAR (2)

	World War I (1)

	World War One (3)

	Yahweh (14)

	Year 6000 Wikipedia – last date the jewish messiah can be revealed? (1)

	You’ve Seen on Elohim, You’ve Seen Them All? (1)

	YOUTUBE (2)

	ZIONISM (100)
	1903) (1)

	Lovers of Zion: A History of Christian Zionism (2)

	Zionist Congress: The Uganda Proposal (August 26 (1)




	ZIONISM — THE HIDDEN TIRANNY (4)

	Zionism in the Age of the Dictators (3)

	Zoroastrian /Judaism (12)
	TIMELINE JEWISH (7)







			


		
		Recent Posts


			
					 The World’s Richest Family – You Didn’t Know About (Part 1
									
	
					xdfvsxdv
									
	
					The Ark of the Covenant in its Egyptian Context
									
	
					Arthur Koestler INFO
									
	
					SEARCHING FOR SIGNS OF THE EXODUS
									



		

© 2024 Science & Sensibility








